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PREFACE

This book was written for all people who, when faced with a
seeming contradiction in the Holy Bible, ask the question "How
can that be?" There are two ways to ask that question. First, one
can ask it as an expression of doubt and disbelief and then think no
more about the matter. Second, one can ask it as the starting point
for a search to find the "how" of the resolution.

The book was written for you who ask the question in dis-
belief, who doubt but yet are genuinely interested in the truth.
You may have been put off by claims such as: "You can prove
anything by the Bible," (if that’s true, show me that God approves
of adultery) and "The Bible is full of contradictions." This book
demonstrates that even the toughest Bible problems can be
resolved. The reader may disagree with the resolution, but it is not
my goal to have all agree on these resolutions. It is my goal to
show that resolutions are always possible, and that sometimes
there are several equally probable.

This book was written for you who ask the question in a
searching manner: for those in the trenches who fight for the
Gospel on the intellectual front instead of the emotional front.
Lest the reader think that heresy, and there are some who do, let
him consider that Paul argued intellectually in the synagogues
(Acts 17:2, etc.), and that God himself says: "Come, let us reason
together" in Isaiah 1:18. Is it then not a reasonable service
(Romans 12:1)? For you which answer in the affirmative, this
book not only presents a set of resolutions to the most difficult
Bible problems, but also presents by examples the way of analyz-
ing and resolving such problems. The key is to believe what is
written, to take every word at face value, and to compare scripture
with scripture. To me, it is reasonable that God would not hold
man responsible for his relationship with the word of God if that
word did not entirely consist of the words of God. That is to say,
God writes what he means and means what he writes. Without
that clearly in mind, one can never know the true riches and
wonders which reside in the Holy Bible.

I want to take this occasion to thank Vince Blake for
proofreading the manuscript and for his most helpful suggestions.
After my Lord Jesus Christ, I dedicate this book to Professor
James N. Hanson not only for introducing me to the study of Bible
problems but also for introducing me to the very words of God.

Gerardus D. Bouw, Ph.D.
Cleveland, 18 December, 1996
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GENESIS

DID THE CREATION TAKE SIX 24-HOUR DAYS?

Genesis 2:2 And on the seventh day God ended his work
which he had made; and he rested on the seventh day from all
his work which he had made.

Exodus 20:11a For in six days the LORD made heaven
and earth, the sea, and all that in them is.

The word, day, may be used in two ways: the first is with
reference to a 24-hour period of time, and the second pertains to
some arbitrary period of time. As an example of the latter, con-
sider the phrase "in Noah’s day," which means "in Noah’s
lifetime,"” and does not refer to any particular 24-hour period.
Such usage of day as an indeterminate period of time is how theis-
tic evolutionists defend their contention that the days of Genesis 1
involve billions of years of time. But the second form never oc-
curs in the Bible.

Now specifying a certain number of days does not allow one
to mean anything but that number of literal, 24-hour days. For ex-
ample, suppose that our theistic evolutionist borrowed $10,000
from a bank on the promise of paying back the loan plus a hundred
dollars interest in six days. After six literal days, the bank expects
to see $10,100; but our evolutionary debtor responds to the bank’s
demands with these word: "Well, I didn’t mean six literal days, I
meant six indeterminate periods of time, say 20,000,000,000 years
or so, and I'll pay you your $10,100 then." You can imagine what
the bank and the courts would say. In common parlance a day is
24 hours, and so it is in the Bible.
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Looking at all uses of the word "day" throughout scripture,
there is unequivocably not a single case where it means anything
but a single period of daylight or a 24-hour day except the Bible
clearly tells us otherwise. Ezekiel 4:6 will serve as an example of
the latter. God tells Ezekiel to symbolize a siege of Jerusalem by
lying on his left side for 390 days: "And when thou hast ac-
complished them, lie again on thy right side, and thou shalt bear
the iniquity of the house of Judah forty days: I have appointed thee
each day for a year." Itis very clear that each day represents one
year so that Ezekiel lays on his side 430 days, not 430 years.

DOES GOD GET WEARY?

Genesis 2:2 And on the seventh day God ended his work
which he had made; and he rested on the seventh day from all
his work which he had made.

Exodus 31:17 1t is a sign between me and the children of
Israel for ever: for in six days the LORD made heaven and
earth, and on the seventh day he rested, and was refreshed.

Isaiah 40:28 Hast thou not known? hast thou not heard,
that the everlasting God, the LORD, the Creator of the ends of
the earth, fainteth not, neither is weary? there is no searching
of his understanding.

Now here’s a problem which requires very careful reading.
An omnipotent God would never get weary or ired and, indeed,
the text does not say that he was tired or weary. The only form of
weariness which the scriptures ascribe to God is when he has to
put up with our rebellious sins (Is. 43:24; Mal. 2:17). This is not
because it’s a great deal of work but our sins are so contrary to his
nature. So God may be wearied but never tired.

The old Oxford English Dictionary gives the following as its
second definition of the word rest: "to take repose by intermission
of labour or exertion of any kind; to desist or refrain from effort or
activity; to become or remain inactive." So also the use of the
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word rest does not signify that God was tired and in need of rest.

So why did God rest on the seventh day? The answer is found
in Mark 2:27 — "And he [Jesus] said unto them, The sabbath was
made for man, and not man for the sabbath." God rested for our
sake, not for his own. And what of his refreshment? Well, God
created the universe because he was willing to show his wrath, and
to make his power known, and to make known the riches of his
glory (Ro. 9:21-23). The Father, the Son and the Holy Ghost
knew all those things, so, in order to shew them, God had to create
the vessels of wrath and the vessels of mercy; and he had to allow
sin, a thing so contrary to his nature that it wearied him.

Now with reference to Ex. 31:17, according to Hebrews chap-
ters 3 and 4, Israel, who have been denied their "rest," will receive
it in the millennium, the seventh day of 1,000 years (2 Pe. 3:8).
And so the passages are reconciled.

THE TWO ACCOUNTS OF CREATION

Genesis 2:4-5 These are the generations of the heavens
and of the earth when they were created, in the day that the
LORD God made the earth and the heavens, And every plant
of the field before it was in the earth, and every herb of the
field before it grew: for the LORD God had not caused it to
rain upon the earth, and there was not a man to till the
ground.

Exodus 20:11 For in six days the LORD made heaven and
earth, the sea, and all that in them is, and rested the seventh
day: wherefore the LORD blessed the sabbath day, and hal-
lowed it.

Liberal theologians claim that there are two creation accounts
in the Bible. The first is that of Genesis 1, which takes six days,
and the second is in Genesis 2 which mentions one day. Further-
more, it is claimed that the plants and animals were created before
man in Genesis 1 and after man in Genesis 2. First we’ll consider
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the sequence, then the amount of time it took.

First, it’s easy to claim a contradiction by taking the two pas-
sages out of context, but grabbing a bit more context belies the
contradiction. Regard what Genesis 2:7-9 says:

And the LORD God formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul. And the LORD God planted a garden
eastward in Eden; and there he put the man whom he had
formed. And out of the ground made the LORD God to grow
every tree that is pleasant to the sight, and good for food; the
tree of life also in the midst of the garden, and the tree of
knowledge of good and evil.

Notice that the passage records the making of the garden of Eden,
not the creation of the earth. The plants springing forth from the
ground are those of the garden. They consist only of those that are
"pleasant to the sight, and good for food." Other plants are
omitted, just as gardeners would omit them from their gardens
today. It shows sheer ignorance to claim that Genesis 2 is an ac-
count of the creation of the earth.

The forming of the animals in the garden is recounted in
Genesis 2:19-20a where we read that:

And out of the ground the LORD God formed every beast of
the field, and every fowl of the air; and brought them unto
Adam to see what he would call them: and whatsoever Adam
called every living creature, that was the name thereof. And
Adam gave names to all cattle, and to the fowl of the air, and
to every beast of the field.

Here, again, it is perfectly clear that the formation of the beasts
took place in the garden, not over all the earth, and it is also clear
that the reason for their formation was so that Adam would call
them. Thus only one representative of each type of beast was
formed. After all, it would take a long time if animals had to be
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imported into the garden from the outside just for Adam to name
them, for the garden was extremely large as can be ascertained
from Gen. 2:10-14.

Finally, we consider the length of time which transpired in the
two accounts. In the previous problem, we found that "day" is
used only for a 24-hour period as well as a period of daylight.
Since Genesis 1 describes the creation of the entire universe
whereas Genesis 2 speaks only of the garden of Eden; and since
Adam named only the cattle, beasts of the field as opposed to
beasts of the forest, and fowl of the air, it follows that the entire
Genesis 2 account happened in one day. And with that the
problems are resolved.

WHEN DID ADAM DIE?

Genesis 2:17 But of the tree of the knowledge of good and
evil, thou shalt not eat of it: for in the day that thou eatest
thereof thou shalt surely die.

Genesis 5:5 And all the days that Adam lived were nine
hundred and thirty years: and he died.

The problem here is quite evident: on the one hand God tells
Adam that he’ll die the very same day that he eats of the fruit of
the tree of the knowledge of good and evil while in actuality,
Adam lives on for 930 years. The contradiction exists only if the
death mentioned in Genesis 2:17 is a physical death. Genesis 5:5
records Adam’s physical death, but God was referring to his death
"in trespasses and sins," as can be seen by a close reading of the
following scriptures:

Ephesians 2:1 & 5, "And you hath he quickened, who
were dead in trespasses and sins; ... Even when we were dead
in sins, [he] hath quickened us together with Christ."

John 3:5, "Jesus answered, Verily, verily, I say unto thee,
Except a man be born of water and of the Spirit, he cannot
enter into the kingdom of God."
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Matthew 8:22, "But Jesus said unto him, Follow me; and
let the dead bury their dead,"

It is clear that those needing to be born of the Spirit, are accounted
for dead, which state they inherit from Adam. (Technically they
have no ghost, of which we’ll see more in Chapter 9.) That is why
the Bible speaks of two births (Jn. 3) and of two deaths (Re. 2:11,
etc.) And with that the problem is resolved.

WHO ARE THE SONS OF GOD?

Genesis 6:2 & 4 That the sons of God saw the daughters of
men that they were fair; and they took them wives of all which
they chose. ... There were giants in the earth in those days;
and also after that, when the sons of God came in unto the
daughters of men, and they bare children to them, the same
became mighty men which were of old, men of renown.

Job 38:7 When the morning stars sang together, and all
the sons of God shouted for joy?

John 1:12 But as many as received him, to them gave he
power to become the sons of God, even to them that believe on
his name.

Romans 8:14 & 19 For as many as are led by the Spirit of
God, they are the sons of God. ... For the earnest expectation
of the creature waiteth for the manifestation of the sons of
God.

In the New Testament, the sons of God are defined as those
believers who receive and follow Jesus Christ (Jn. 1:12). But
these are not even yet manifested today (Ro. 8:19), let alone in
Genesis 6.

The New Testament sons of God will be manifest during and
after the millennium. The Old Testament sons of God are
manifest right now, and Job 38:7 suggests the conclusion that they
are angels, spiritual beings which are the direct creation of God.
Likewise we see that Adam is called the son of God in Luke 3:38
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since he is the direct creation of God, and God breathed into him
the breath of life (Gen. 2:7). We are told in Jude 6 that some of
these angels left their "first estate," and this we see them do in
Genesis 6:1.

The objection may be raised that the angels cannot father
children, but such is not recorded in scripture. The usual verse
cited for that is Mt. 22:30, "For in the resurrection they neither
marry, nor are given in marriage, but are as the angels of God in
heaven," (also see Mk. 12:25 and Lu. 20:35); but these verses do
not say that angels cannot father children but that they do not
marry "in heaven." Remember, too that those mentioned in
Genesis 6:1 "left their first estate," and in their rebellion they can-
not be said to be "the angels of God in heaven" or the angels of
God anywhere else for that matter. Furthermore, according to the
Holy Bible, all angels are male, and they do not have wings. What
about the wings of the creatures in Ezekiel chapter 17 Those are
the wings of cherubims, not of angels.

CAN GOD REPENT?

Genesis 6:6 And it repented the LORD that he had made
man on the earth, and it grieved him at his heart. (Also Ge.
6:7; Ex. 32:14; De. 32:36; Jg. 2:18; 1 Sam. 15:11; 15:35; 2 Sam.
24:16; 1 Chr. 21:15; Ps. 90:13; 110:4; 135:14; Jer. 15:6; 26:13 &
19; Joel 2:13; Amos 7:3 & 6; and Jonah 4:2.)

With so many passages reporting that God can and does
repent can anyone doubt that God does repent? True, there is no
situation where God has to repent, (Nu. 23:19 and 1 Samuel
15:29), but that is not the issue.

The problem with those who insist that God cannot repent lies
in their assumption that repentance only refers to wrongdoing, er-
ror, or sin. Not once is that the case in any of the listed passages.
When God repents from the evil being done to people in any of
these references, it does not mean that he is repenting from doing
wrong but from the chastisement, or that he’s "had enough." Now
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when men are told to repent (Acts 2:38) it means that they should
refrain from sin; but God’s repentance simply marks the end of his
long-suffering.

DOES GOD CHANGE THE TIMES?

Genesis 8:22 While the earth remaineth, seedtime and
harvest, and cold and heat, and summer and winter, and day
and night shall not cease.

Daniel 2:21 And he changeth the times and the seasons: he
removeth kings, and setteth up kings: he giveth wisdom unto
the wise, and knowledge to them that know understanding.

The problem is this: if these things "shall not cease," how can
God change them?

Over the last four hundred years many have insisted that God
cannot alter the flow of time. This they do on the basis of Genesis
8:22. They may, for example, claim that Joshua’s long day, (when
the sun stood still for most of a day,) cannot be literally true be-
cause then day and night would have "ceased." This, though the
scriptures clearly teach that the sun did stand still and, indeed, ac-
counts from around the world consistently speak of a long day, or
a long night, or even of a long sunset. (When plotted on a globe,
the long day, long night, and long sunset determine that the long
day occurred at 9:30 A.M., Jerusalem time.) So God has altered
the rate of flow of time. Did day and night cease at Joshua’s com-
mand?

Likewise, on the basis of Gen. 8:22 Calvinists claim that
Daniel’s seventy weeks cannot be divided, (Dn. 9:24-27) so that
there is no future fulfillment of the antichrist setting up the
abomination of desolation beyond Antiochus Epiphanes, even
though Jesus, in Mt. 24:15 and Mk. 13:14 points to a future fulfill-
ment some 250 years later. Daniel 2:21, on the other hand, ex-
plicitly says that God changes the times and the seasons. So the
problem is, which is it? Cease or not?

The word "cease" means to put to an end, to discontinue. Oc-
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casionally it may mean "to pause,” but that is not the usual sense
of the word. When the sun stood still for nigh unto 24 hours, it
was still the same day when it resumed its westward motion.
There was still a night on earth the entire time that the sun stood
still. So it is with several other breaks in time recorded in scrip-
ture. For example, there is roughly a 2,000-year break between
the "acceptable year of the Lord" and the "day of vengeance of our
God" in Is. 61:2. Yet these are presented together with only a
comma between them. One comma for 2,000 years. There is no
contradiction here.

IS THE RAINBOW ALWAYS VISIBLE?

Genesis 9:14 And it shall come to pass, when I bring a
cloud over the earth, that the bow shall be seen in the cloud.

The problem is that the verse indicates that the rainbow exists
in every cloud whereas we rarely see one on earth. How can this
be true?

Actually, there always is a rainbow visible in every cloud.
Those who have flown above the clouds may have noticed that if
one looks at the shadow which the plane casts on a cloud, that the
shadow is surrounded by a circular rainbow. One may witness the
same effect with the fine spray from a garden hose. As seen with
a source of light behind one, there is always a rainbow in every
cloud. Even on a moonless night, if one had eyes sensitive enough
to see, the light from a single star would exhibit the same rainbow
effect as seen in sunlight. Thus, indeed, every cloud over the earth
exhibits a rainbow, and the Bible knew it all along.

WHY WAS CANAAN CURSED INSTEAD OF HAM?
Genesis 9:22 & 24 And Ham, the father of Canaan, saw

the nakedness of his father, and told his two brethren without.
... And Noah awoke from his wine, and knew what his younger
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son had done unto him.
Genesis 9:25 And he said, Cursed be Canaan; a servant of
servants shall he be unto his brethren.

The problem is, why is Canaan cursed when his father, Ham,
committed the sin?

Simple. Noah could not curse a man who was blessed by God
(Gen. 9:1). Apparently either Noah saw the same sin in Canaan,
or Canaan participated in the offense. Both the Bible and history
attest to the Caananite’s propensity for wickedness, thus justifying
the curse.

WHY DOESN’T GOD SEEM TO KNOW EVERYTHING?

Genesis 11:5 And the LORD came down to see the city
and the tower, which the children of men builded.

Psalm 139:1-8 O LORD, thou hast searched me, and
known me. Thou knowest my downsitting and mine uprising,
thou understandest my thought afar off. Thou compassest my
path and my lying down, and art acquainted with all my ways.
For there is not a word in my tongue, but, lo, O LORD, thou
knowest it altogether. Thou hast beset me behind and before,
and laid thine hand upon me. Such knowledge is too wonder-
ful for me; it is high, I cannot attain unto it. Whither shall I go
from thy spirit? or whither shall I flee from thy presence? IfI
ascend up into heaven, thou art there: if I make my bed in hell,
behold, thou art there.

Proverbs 15:3 The eyes of the LORD are in every place,
beholding the evil and the good.

If God is omnipresent and omniscient, how come he came
down to see Sodom and Gomorrah in person? Hab. 1:12-13,
phrases the question differently:

Art thou not from everlasting, O LORD my God, mine Holy
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One? we shall not die. O LORD, thou hast ordained them for
judgment; and, O mighty God, thou hast established them for
correction. Thou art of purer eyes than to behold evil, and
canst not look on iniquity: wherefore lookest thou upon them
that deal treacherously, and holdest thy tongue when the
wicked devoureth the man that is more righteous than he?

This problem is related to a scholar’s debate about how to
translate Gen. 16:13, where Hagar is in the wilderness with Ish-
mael: "And she called the name of the LORD that spake unto her,
Thou God seest me: for she said, Have I also here looked after him
that seeth me?" Some modern versions insist that instead of
"Thou God seest me" the translation should be "Thou all-seeing
God." The problem is that the Hebrew is not all-seeing God but
has more the sense of "thou God who seest what he faces," that is,
God sees anything he wants to see.

As for evil, as for sin, God may put them behind him (Ps.
51:9; Is. 38:17; 59:2 and Mic. 7:19) and forget them. Isaiah 43:25
is quite plain on the matter: "I, even I, am he that blotteth out thy
transgressions for mine own sake, and will not remember thy
sins." So God is perfectly free to recall, or to forget; to hear, or
not to hear anything he should want.

Now, as to why God came down to see Sodom and Gomorrah.
In this case he came down to earth only to speak to Abraham
about his forthcoming son. When it comes to warning Lot, the
Lord himself is not present. Recall that three men visited
Abraham, and that the Lord returned alone to speak to him about
Sodom and Gomorrah’s fate. Only two, the other two men, visited
Lot. Probably this was because, except he recognized the men as
angels, Lot would not have left Sodom.

Although he was not present in Sodom, God did eventually
come down to see for himself the wickedness of men. To make it
equitable, he even assumed our fleshly form. This he did in the
form of the Lord Jesus Christ. So God can discover man’s sins
anyway he may want, or he may chose not to look upon them.
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ABRAHAM'’S AGE

Genesis 11:26 And Terah lived seventy years, and begat
Abram, Nahor, and Haran.

Genesis 11:32 And the days of Terah were two hundred
and five years: and Terah died in Haran.

Genesis 12:4 So Abram departed, as the LORD had
spoken unto him; and Lot went with him: and Abram was
seventy and five years old when he departed out of Haran.

Acts 7:4 Then came he out of the land of the Chaldaeans,
and dwelt in Charran: and from thence, when his father was
dead, he removed him into this land, wherein ye now dwell.

Comparison of these four passages presents a problem. If
Terah was 70 when Abram was born, and he lived to be 205, and if
Abram didn’t leave Haran until after Terah’s death, then Abram
would have been 135 years old when he departed out of Haran, not
75 as stated in Genesis 12:4.

The problem only arises if one assumes that Gen. 11:26 lists
Terah’s sons from oldest to youngest, but such is not necessarily
the case in the Bible. Reuben is Jacob’s oldest son but he is not
always listed first. In the scriptures the most important is often
first listed, not the oldest. Take Noah’s sons, for example. In Ge.
5:32 we read: "And Noah was five hundred years old: and Noah
begat Shem, Ham, and Japheth." Genesis 9:24 records that Ham
was the youngest of the three sons whereas here he is listed
second. In Genesis 11:10 we find that when the flood began,
Shem was 98 years old (being 100 years old two years after the
start of the flood). Since the flood happened when Noah was 600
years old (Ge. 7:6), it follows that Noah was 502 when Shem was
born. Japheth is then the oldest of Noah’s sons, born when Noah
was 500 years old; and we see that the sons are not at all listed by
age in Ge. 5:32. Genesis 12:4 and Acts 7:4 are thus harmonized,
and we find that Terah was 130 when Abram was born.
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ABRAHAM’S PROMISED LAND

Genesis 13:15 For all the land which thou seest, to thee
will I give it, and to thy seed for ever.

Acts 7:5 And he gave him none inheritance in it, no, not so
much as to set his foot on: yet he promised that he would give
it to him for a possession, and to his seed after him, when as
yet he had no child.

Abraham received or purchased none of the promised land
except for a cemetery. He dwelt there, but there is no record of
any other purchase. The promise was not for this lifetime but for
the time of the millennium of Revelation 20, just as Jer. 30:9,
when it says: "But they shall serve the LORD their God, and
David their king, whom I will raise up unto them," speaks of
David being resurrected and being king again during the millen-
nium. This is also the time for the fulfillment of the promise to
Abraham. So the problem is solved for anyone who accepts Rev.
20:4 at face value.

HOW MANY YEARS DID ISRAEL SPEND IN EGYPT?

Genesis 15:13-16 And [God] said unto Abram, Know of a
surety that thy seed shall be a stranger in a land that is not
theirs, and shall serve them; and they shall afflict them four
hundred years; And also that nation, whom they shall serve,
will I judge: and afterward shall they come out with great sub-
stance. And thou shalt go to thy fathers in peace; thou shalt be
buried in a good old age. But in the fourth generation they
shall come hither again: for the iniquity of the Amorites is not
yet full.

Exodus 12:40 Now the sojourning of the children of Israel,
who dwelt in Egypt, was four hundred and thirty years.

Galatians 3:17 And this I say, that the covenant, that was
confirmed before of God in Christ, the law, which was four
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hundred and thirty years after, cannot disannul, that it should
make the promise of none effect.

Exodus 6:16-20 And these are the names of the sons of
Levi according to their generations; ... Kohath .... And the
sons of Kohath; Amram ... And Amram took him Jochebed
his father’s sister to wife; and she bare him Aaron and
Moses....

Two problems present themselves in these passages. The first
is the 400 years of Gen. 15:13 versus the 430 years of Ex. 12:40
and Gal. 3:17. The second problem stems from the number of
generations there are between Abraham and Moses, for we count
four starting at Levi in Ex. 6:16-20, which agrees with the count in
Gen. 15:16, but then we must add Isaac and Jacob, making six
generations in all.

The first problem is trivial, for Genesis 15:13 does not say
that Abraham’s seed shall stay in the land that is not theirs for 400
years but, instead, says that his seed will be afflicted for 400 years.
So we see that 400 of the 430 years will be years of affliction. The
30 years without affliction probably involve Joseph’s rise to power
in Egypt (Gen. 41:41 vf.).

To solve the second problem we first note that Egypt is not
named in the Genesis passage. The scripture first mentions a land
of affliction and then speaks of a nation (not a land) "whom they
shall serve." This implies that Canaan as well as Egypt is included
in the period of affliction, and that only Egypt is reckoned in the
four generations of servitude. Thus we find the four generations
listed in Ex. 6:16-20, namely: Levi who came with Jacob as the
first, Kohath his son as the second, Amram his son as the third,
and Moses his son as the fourth which is the generation which
came out of Egyptian servitude.

Beyond that, Gen. 15:16 also suggests that the first of the four
generations is reckoned to start after Abraham’s death. Abraham
died 2183 years after the creation (anno mundi, AM. 2183).
Jacob was born in A.M. 2168, 15 years before Abraham’s death.
Abraham did not live to see Jacob’s children, so this is resolved.
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And so our resolution is this: the total time which elapsed be-
tween the giving of the promise to Abraham and the giving of the
law at Horeb was 430 years. Of these 430 years, a total of 400
were spent in affliction, both in the land of Canaan and in Egypt.
The 30 years when there was no affliction most specifically in-
cluded the period when Joseph was second to Pharaoh in the land,
though there may have been other, shorter periods without afflic-
tion. Finally, the total time spent in Egyptian servitude touched
four generations starting with Levi, the son of Jacob, and ending
with Moses, the fourth generation after Jacob, which four genera-
tions also came after the death of Abraham. And with that all
these scriptures are reconciled.

LOT’S DAUGHTERS

Genesis 19:8 Behold now, I have two daughters which
have not known man; let me, I pray you, bring them out unto
you, and do ye to them as is good in your eyes: only unto these
men do nothing; for therefore came they under the shadow of
my roof.

Genesis 19:14-15 And Lot went out, and spake unto his
sons in law, which married his daughters, and said, Up, get
you out of this place; for the LORD will destroy this city. But
he seemed as one that mocked unto his sons in law. And when
the morning arose, then the angels hastened Lot, saying, Arise,
take thy wife, and thy two daughters, which are here; lest thou
be consumed in the iniquity of the city.

These verses are often held up as proof that in the Bible, being
engaged is the same as being married. This is then read back into
1 Corinthians 7:25-28 to exclude the divorced from that context,
and, in turn, from church office. But is such justified? and if it
were justified, would it not follow that betrothed people have con-
jugal rights? So why have a separate wedding ceremony long
after the betrothal?
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Indeed, these two passages from Genesis 19 do not warrant
such a conclusion, for it assumes that Lot had two daughters who
had not "known man." In the twelfth verse the angels asked about
others, particularly, a son in law, daughters and sons. In question-
ing God about sparing Sodom and Gomorrah for the righteous’
sake, Abraham stopped at 10 righteous (Gen. 18:32). Does that
imply that there were ten in Lot’s family? It could be. In any
case, the statement "and thy two daughters, which are here," indi-
cates that there are more which are not "here." Most likely, they
are the married ones referred to with the sons in law.

ISHMAEL’S SIZE

Genesis 21:14, 16 & 18 And Abraham rose up early in the
morning, and took bread, and a bottle of water, and gave it
unto Hagar, putting it on her shoulder, and the child, and sent
her away: and she departed, and wandered in the wilderness
of Beersheba. ... And ... she cast the child under one of the
shrubs. ... Arise, lift up the lad, and hold him in thine hand ....

Genesis 16:16 And Abram was fourscore and six years
old, when Hagar bare Ishmael to Abram.

Genesis 21:5 And Abraham was an hundred years old,
when his son Isaac was born unto him.

From the latter two verses it is apparent that Ishmael was thir-
teen or fourteen years old when Hagar was sent away. Yet it
seems that he is small enough for her to carry him on her shoulder
along with their provisions. Some view this as a contradiction, in-
sisting that a teen-age boy is too big to be carried.

Now the fourteenth verse does not say that Abraham placed
Ishmael on her shoulder. It says he placed the bottle of water on
her shoulder. If he also placed the bread on her shoulder then the
passage should read "putting them on her shoulder. The phrase
"putting it on her shoulder” is an aside telling us where the bottle
of water was placed. When it comes to Ishmael, the sense is that
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Abraham "took" the bread, the water, and the child.

Nevertheless, some may insist that Gen. 21:15 and 18 still in-
dicate that she carried the child. However, verse 15, which says
"she cast the child under on of the shrubs" need mean no more
than that she shoved him away from her, onto the ground. Now
the word cast need not always mean to throw, either. It can have
the gentler meaning of "placing.”

As far as the eighteenth verse is concerned, where God tells
Hagar to "lift up the lad, and hold him in thine hand," that simply
means that she helped him up and embraced him with her free
hand. If that seems unsatisfactory to some, bear in mind that
Hagar was a servant and used to hard work. She probably was
strong enough to pick up a 15-year old lad who likely weighed no
more than 80 to 100 pounds.

WHEN WAS BEER-SHEBA NAMED?

Genesis 21:31 Wherefore he called that place Beersheba;
because there they sware both of them.

Genesis 26:33 And he called it Shebah: therefore the name
of the city is Beersheba unto this day.

The first verse is in the context of an agreement between
Abraham and Abimelech about the ownership of a well which
Abraham dug. The context of the second passage is an agreement
between Abimelech and Isaac about a well which Isaac’s servants
dug. These could be two different wells, or else Isaac’s servants
may have re-dug Abraham’s well. Those solutions are obvious.

There remains the problem of how there can be two accounts
for the origin of the name Beer-sheba. When Abraham made the
agreement with Abimelech, the place, the location of the well,
came to be called Beer-sheba. With Isaac, there is a city which is
called Beersheba (verse 23). So the problem is resolved.
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ABRAHAM'’S GROVE

Genesis 21:33 And Abraham planted a grove in Beer-
sheba, and called there on the name of the LORD, the everlast-
ing God.

Deuteronomy 16:21 Thou shalt not plant thee a grove of
any trees near unto the altar of the LORD thy God, which
thou shalt make thee.

On the one hand we see that Abraham planted a grove and
worshipped God there while the Bible condemns such practice as
it is associated with idolatry. Did Abraham do wrong, and if he
did, why did God not condemn his deed?

For Abraham’s grove, note that there is no mention of an al-
tar. Nothing in the Bible forbids the planting of groves per sé.
What is forbidden is the worshipping of the grove or the placement
of an idol in the grove. Since Abraham did neither, there is no
problem. (For more on the topic of groves, see "Asherah versus
Groves" in Chapter 9.)

DOES GOD TEMPT MEN?

Genesis 22:1 And it came to pass after these things, that
God did tempt Abraham, and said unto him, Abraham: and he
said, Behold, here I am.

James 1:13 Let no man say when he is tempted, I am
tempted of God: for God cannot be tempted with evil, neither
tempteth he any man.

Genesis 22:1 says that God tempted Abraham whereas James
1:13 seems to say that God does not tempt any man. How can
they both be true?

The word tempt means "to test the strength of," "to try the
quality, worth or truth of." So tempt and try may be used some-
what interchangeably. This is seen when, in describing the
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temptation of Abraham, Heb. 11:17 says that Abraham was
"tried.” Jas. 1:12 says "Blessed is the man that endureth tempta-
tion: for when he is tried, he shall receive the crown of life ...."
So temptation is to try a man. Men are tempted when they are led
astray by their lusts (Jas. 1:14). Man may even tempt God such as
mentioned in Nu. 14:22 where God says Israel has tempted him
ten times. In the latter case, Israel tempted God in the same way
that a whining child tempts a parent. Israel tempted God to reject
them, a thing which, had God done it, would have been perfectly
justifiable.

This brings up the resolution. Today we think of temptation
as synonymous with being tempted by lusts, by evil; but it is clear
from Nu. 14:22 that this is not necessarily the case. One may also
be tempted by good versus good. James refers strictly to tempta-
tion with evil, but Abraham was tempted with good, for it would
have been good not to kill his son while on the other hand, it is
good to obey God. He was not at all tempted to kill his son.
Abraham decided it was better to obey God than to obey the law.
This he did knowing full well the promise of God about his son,
Isaac, which promise could not be fulfilled with his death. So, as
witnessed by He. 11:19 and Gen. 22:5, Abraham knew that God
would resurrect Isaac should it go so far. So the contradiction only
exists if one ignores the respective natures of the temptations.

ABRAHAM AND JACOB’S FIELDS

Genesis 23:16 And Abraham hearkened unto Ephron;
and Abraham weighed to Ephron the silver, which he had
named in the audience of the sons of Heth, four hundred
shekels of silver, current money with the merchant.

Genesis 33:19 And he [Jacob] bought a parcel of a field,
where he had spread his tent, at the hand of the children of
Hamor, Shechem’s father, for an hundred pieces of money.

Genesis 50:13 For his [Jacob’s] sons carried him into the
land of Canaan, and buried him in the cave of the field of
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Machpelah, which Abraham bought with the field for a posses-
sion of a buryingplace of Ephron the Hittite, before Mamre.

Joshua 24:32 And the bones of Joseph, which the children
of Israel brought up out of Egypt, buried they in Shechem, in a
parcel of ground which Jacob bought of the sons of Hamor the
father of Shechem for an hundred pieces of silver: and it be-
came the inheritance of the children of Joseph.

Acts 7:16 And were carried over into Sychem, and laid in
the sepulchre that Abraham bought for a sum of money of the
sons of Emmor the father of Sychem.

The references in Genesis and Joshua are consistent, but
Stephen, in Acts 7:16, seems to confuse the two purchases.

The usual explanation is that Stephen, caught up in the emo-
tions of his testimony, confuses the two accounts. But the scrip-
ture says that Stephen was "full of the Holy Ghost" at the time,
and one can only be full of the Holy Ghost if one lets the Holy
Ghost do the speaking.

The events surrounding Abraham’s purchase are related in
Genesis 12 as follows: Upon Sarah’s death, Abraham approaches
the sons of Heth to purchase land for a burial site (v. 3). The sons
of Heth are very receptive to his request. Abraham then asks them
to entreat Ephron son of Zohar to sell Abraham the cave which is
at the edge of his Ephron’s field (vv. 8-9). Ephron consents and
the cave and lot are sold to Abraham for 400 silver shekels (v. 16).
Verse 20 concludes the account:

And the field, and the cave that is therein, were made sure
unto Abraham for a possession of a buryingplace by the sons
of Heth.

Jacob bought his land from Hamor (Emmor in Acts) the father
of Shechem (Sychem in Acts) for a dwelling place. Did he buy
the same property as Abraham or was it a different piece of land?

Evidently there were two different properties, but judging
from the way that the scripture refers to them, they were adjacent
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plots. Why did Jacob not use Abraham’s parcel? There may have
been two reasons for that. First, there may not have been enough
room for Jacob and his twelve sons and their wives and children.
Second, Gen. 23:16 says that the land was secured unto Abraham
for a buryingplace which means that it was probably not secured
for other uses.

Now let us consider the original owners of the respective
properties. A superficial reading of Genesis 23 leads to the con-
clusion that Ephron the Hittite, son of Zohar, originally owned the
property which Abraham bought. Likewise, Jacob bought his par-
cel from Hamor, the father of Shechem. Yet Stephen reports that
Abraham’s land was purchased not from Hamor but from his sons.
Now note that the sons of Hamor, who presumably was of the sons
of Heth, still had a claim on Abraham’s land even though the latter
bought it from Ephron. Otherwise, why would Gen. 23:20 men-
tion that Abraham’s land was "made sure unto Abraham for a
possession." The scriptures further record that "Ephron dwelt
among the children of Heth" (Gen. 23:10) as if to say that he was
not a permanent resident. In Gen. 23:11 Ephron indicates that the
"sons of his people" may have some claim, which Ephron is will-
ing to renounce for Abraham. This allows us to conclude that
Ephron had a long-term arrangement, but that the property was not
secured to him by the sons of Heth.

Finally, Gen. 25:9-10 strengthens the resolution when it says:

And his sons Isaac and Ishmael buried him in the cave of
Machpelah, in the field of Ephron the son of Zohar the Hittite,
which is before Mamre;

The field which Abraham purchased of the sons of Heth: there
was Abraham buried, and Sarah his wife.

If of all the sons of Heth, Ephron’s property originally belonged to
the sons of Hamor, all the problems are resolved.

In case the reader thinks that the intervening time between
Abraham and Jacob is too long for Hamor to still be alive to sell
his field to Jacob, we note that Jacob was 15 years old when
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Abraham died. Jacob apparently was 109 when his transaction
took place, so 132 years intervened between the two sales. If the
sons of Hamor were in their twenties and thirties when the land
was transferred from Ephron to Abraham, and if Hamor was about
50, then given the lifetimes of about 180 years, Hamor could still
be alive when Jacob bought his property.

THE NUMBER OF ABRAHAM’S SONS

Genesis 25:6 But unto the sons of the concubines, which
Abraham had, Abraham gave gifts, and sent them away from
Isaac his son, while he yet lived, eastward, unto the east
country.

Hebrews 11:17 By faith Abraham, when he was tried, of-
fered up Isaac: and he that had received the promises offered
up his only begotten son.

Given Ishmael and the sons he had by Keturah Abraham had
more than one son, yet Hebrews 11:17 seems to say he had only
one.

The key lies in the phrase "only begotten son." This is equiv-
alent to distinguishing between legitimate and illegitimate sons
(Gal. 4:4-7). Begotten sons are those sired of a man’s wife. The
Bible insists that God intended there to be one woman for each
man (Mk. 10:6-9). Such a son is "begotten." We see the same dis-
tinction between Adam as the "son of God" (Lu. 3:38) and Jesus as
the "only begotten Son of God" (Jn. 1:20; 3:16 & 18; and 1 John
4:9). In other words, Adam, when he is called the son of God was
called so because God created him; but Adam was not begotten.

Beyond that, in all of the scripture, the term "only begotten
son" is applied only to Isaac and Jesus. This is because Isaac is a
type of Christ. Consider: Isaac had a miraculous birth; Isaac as-
sisted his father in his own sacrifice by carrying the wood just as
Christ partway carried his cross; Isaac didn’t dispute his sacrifice
with his father just as Jesus didn’t dispute his; Abraham was will-
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ing to sacrifice his only begotten son as God was willing to
sacrifice his; Abraham returned with Isaac alive in a figure for the
resurrection; Abraham traveled three days to Isaac’s resurrection
and Jesus rose from the dead in three days; and finally, both were
offered in the vicinity of Jerusalem (Genesis 22:2). Note how this
gives a two-fold meaning to the end of He. 11:17, where the scrip-
ture says: "and he that had received the promises, offered up his
only begotten son" signifying that Jesus was offered up by his
Father who had received the promise of Abraham and his seed that
they would obey the covenant. Thus the passages are not in con-
flict.

THE NAMES OF ESAU’S WIVES

Genesis 26:34 And Esau was forty years old when he took
to wife Judith the daughter of Beeri the Hittite, and
Bashemath the daughter of Elon the Hittite:

Genesis 28:9 Then went Esau unto Ishmael, and took unto
the wives which he had Mahalath the daughter of Ishmael
Abraham’s son, the sister of Nebajoth, to be his wife.

Genesis 36:2-3 Esau took his wives of the daughters of
Canaan; Adah the daughter of Elon the Hittite, and
Aholibamah the daughter of Anah the daughter of Zibeon the
Hivite; And Bashemath Ishmael’s daughter, sister of Nebajoth.

The list of Esau’s wives according to the Bible is this:

Judith of Beeri

Bashemath of Elon

Mahalath of Ishmael

Adah of Elon who bore Eliphaz

Aholibamah of Anah who bore Jeush, Jaalam & Korah
Bashemath of Ishmael who bore Reuel.

There are three problem areas: the first is that there are two
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Bashemaths in the list, one Bashemath of Elon and the other
Bashemath of Ishmael. This should not be a problem since it is
quite possible that two of Esau’s wives had the same name.

The second problem is that there are two daughters of Ishmael
in the list, namely Mahalath and Bashemath. It is thought that
Bashemath of Elon is mistakenly named as daughter of Ishmael in
Genesis 36:3 when it should have been Mahalath. This is also
proposed to make the two Bashemaths one. However, there is no
real objection here against Esau’s marrying two of Ishmael’s
daughters. Possibly the first one, Mahalath, did not please his
parents enough (Genesis 28:8-9) and it is quite conceivable that he
then married her full sister, Bashemath.

The third problem is that there are two daughters of Elon in
the list, namely, one of the Bashemaths and Adah. Again, it is
most likely that they are sisters. It is also possible that the two,
Bashemath of Elon and Adah of Elon, could refer to one woman,
especially since there were two Bashemaths so that the daughter of
Elon could have been called by the nickname, Adah. And so the
matters can readily be resolved without recourse to copyist errors.

WHERE WAS BENJAMIN BORN?

Genesis 35:19 And Rachel died, and was buried in the way
to Ephrath, which is Bethlehem.

Genesis 35:23-26 The sons of Leah; Reuben, Jacob’s
firstborn, and Simeon, and Levi, and Judah, and Issachar, and
Zebulun: The sons of Rachel; Joseph, and Benjamin: And the
sons of Bilhah, Rachel’s handmaid; Dan, and Naphtali: And
the sons of Zilpah, Leah’s handmaid; Gad, and Asher: these
are the sons of Jacob, which were born to him in Padan-aram.

Rachel died upon giving birth to Benjamin near Bethlehem.
How then does the scripture say in verse 26 that he was born in
Padan-aram?

Although this is considered a serious problem for the Bible, it
is not necessarily so. In the mid-eighteenth century the meaning
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of the word born was narrowed, it became restricted to a specific
sense, whereas before that it had a broader sense (see the old Ox-
ford English Dictionary under "bear:" meaning number 43). We
see that broader sense used in Genesis 21:7 where born is used in
the sense of bearing throughout pregnancy: "And she said, Who
would have said unto Abraham, that Sarah should have given
children suck? for I have born him a son in his old age." Today
we would spell that word usage as "borne" instead of "born,"
which, by the way, is how that word was originally spelled in the
1611 editions of the Authorized Translation.

In Rachel’s case, Benjamin was conceived in Padan-aram and
thus was born there in the old, broader sense, although his mother
gave birth to him some weeks or months after leaving Padan-aram.

WAS TIMNA A MAN OR A WOMAN?

Genesis 36:12 And Timna was concubine to Eliphaz
Esau’s son; and she bare to Eliphaz Amalek: these were the
sons of Adah Esau’s wife.

I Chronicles 1:36 The sons of Eliphaz; Teman, and Omar,
Zephi, and Gatam, Kenaz, and Timna, and Amalek.

The problem is that Timna is said to be Eliphaz’s concubine
yet also Eliphaz’s son.

Obviously two different people are meant and Timna is one of
those name which can be applied to both boys and girls. Ex-
amples of such abound. Consider Chris, Maria, Mickey, Bobby,
Tony, Sandy, Ronny, Angel, Gerry, and many more; are they boys
or girls? Can’t tell if they’re boys or girls? So what’s the problem
with Timna?

WHO BOUGHT JOSEPH?

Genesis 37:27-28 Come, and let us sell him to the Ish-
meelites, and let not our hand be upon him; for he is our
brother and our flesh. And his brethren were content. Then
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there passed by Midianites merchantmen; and they drew and
lifted up Joseph out of the pit, and sold Joseph to the Ish-
meelites for twenty pieces of silver: and they brought Joseph
into Egypt.

Genesis 37:36 And the Midianites sold him into Egypt
unto Potiphar, an officer of Pharaoh’s, and captain of the
guard.

Genesis 39:1 And Joseph was brought down to Egypt; and
Potiphar, an officer of Pharaoh, captain of the guard, an
Egyptian, bought him of the hands of the Ishmeelites, which
had brought him down thither.

Who bought Joseph, the Ishmeelites or the Midianites?

It is clear from the text that his brothers sold Joseph to the Ish-
meelites in the presence of Midianites, and that Potiphar bought
Joseph from the same Ishmeelites. The resolution is as follows:
the Ishmeelites bought and sold Joseph, but they did so with the
Midianite’s money. Thus the Ishmeelites were the broker-transfer
agents.

SHUAH: MAN OR WOMAN?

Genesis 38:2 And Judah saw there a daughter of a certain
Canaanite, whose name was Shuah; and he took her, and went
in unto her.

1 Chronicles 2:3 The sons of Judah; Er, and Onan, and
Shelah: which three were born unto him of the daughter of
Shua the Canaanitess. And Er, the firstborn of Judah, was
evil in the sight of the LORD; and he slew him.

On the one hand, Shuah is said to be a Canaanite, a man,
while on the other it seems that Shua is a Canaanitess, a woman.

A careful reading is needed to resolve the matter. In 1
Chronicles 2:3, "the Canaanitess" refers to "the daughter of Shua,"
not to Shua. Observe Genesis 38:12 where we find an identical
construct: "And in process of time the daughter of Shuah Judah’s
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wife died ...." Note that when we say "the daughter of Shua,
Judah’s wife,"” "Judah’s wife" modifies "the daughter of Shuah,"
not "Shua." Likewise, "the Canaanitess" modified "the daughter
of Shua" in 1 Chr. 2:3. So Shuah was a man, not a woman; and
the Canaanitess referred to in 1 Chr. 2:3 is the daughter of Shuah,

which same daughter died in Gen. 38:12. And with that the
problem is resolved.

WAS JOSEPH BOUND OR LOOSE?

Genesis 39:20 And Joseph’s master took him, and put him
into the prison, a place where the king’s prisoners were
bound: and he was there in the prison.

Genesis 40:3 And he put them in ward in the house of the
captain of the guard, into the prison, the place where Joseph
was bound.

Psalms 105:18 Whose feet they hurt with fetters: he was
laid in iron:

[t seems that according the Ps. 105:18 Joseph was in fetters
until God had tried him and then the king sent and loosed him.
Yet the text surrounding Gen. 40:3 seems to grant Joseph certain
freedoms to come and go throughout the prison.

There is no contradiction. Just because Joseph was a prisoner
in the "place where the king’s prisoners were bound” does not
necessarily mean that Joseph was chained all the time. Ps. 105:18
also does not require that Joseph was in chains all the time, for it
says that he was in chains "Until the time that his word came."
That could simply mean until the time that the jailer recognized
that Joseph’s word was as good as his bond.

HOW COME JACOB HAD FOOD DURING A FAMINE?

Genesis 41:56 And the famine was over all the face of the
earth: And Joseph opened all the storehouses, and sold unto
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the Egyptians; and the famine waxed sore in the land of Egypt.

Genesis 43:11 And their father Israel said unto them, If it
must be so now, do this; take of the best fruits in the land in
your vessels, and carry down the man a present, a little balm,
and a little honey, spices, and myrrh, nuts, and almonds:

How can there be fruits in the land when there’s a famine so
bad that Israel had to send to Egypt to survive?

Easy, a famine does not mean that there is no fruit of the land,
just not enough to survive on. Furthermore, note the items which
were sent are dried or non-perishable items. They could be left
over from the seven-year time of plenty.

DID JOSEPH USE A DIVINING CUP?

Genesis 44:5 Is not this it in which my lord drinketh, and
whereby indeed he divineth? ye have done evil in so doing.

In this situation, Joseph told his servant to place his silver cup
(v. 2) in the mouth of Benjamin’s sack. Since no mention is made
there of divination, it is possible that the phrase "and whereby
indeed he divineth" (verse 5) was added by the servant to frighten
Joseph’s brothers and was not truly related to the purpose of the
cup.

Now to this some may say that Joseph himself, upon the
return of his brothers, asked them "wot ye not that such a man as I
can certainly divine?" (Gen. 44:15). But the cup was not present
for that "divination" when it took place. Again, the statement may
have been meant to frighten his brothers, although insofar as the
interpretation of dreams was concerned, Joseph could divine.

THE THIRTY AND THREE SOULS

Genesis 46:15 These be the sons of Leah, which she bare
unto Jacob in Padanaram, with his daughter Dinah: all the
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souls of his sons and his daughters were thirty and three.

The problem 1is that when all the souls of Leah’s sons and
daughters are counted in Genesis 46:8-15 there are 32, not 33. In
the list, however, there is only one daughter, Dinah, but the total of
33 in the fifteenth verse says "daughters,” plural. Thus there is
one additional daughter of Jacob and Leah, whose name is not
listed in the Bible. Indeed, since verse 7 says he brought all his
seed with him, it may be that the daughter died before Jacob’s
move to Egypt. (Also see "daughters” in Gen. 37:35.)

ALL THE SOULS TO EGYPT

Genesis 46:26-27 All the souls that came with Jacob into
Egypt, which came out of his loins, besides Jacob’s sons’ wives,
all the souls were threescore and six; And the sons of Joseph,
which were born him in Egypt, were two souls: all the souls of
the house of Jacob, which came into Egypt, were threescore
and ten.

Exodus 1:5 And all the souls that came out of the loins of
Jacob were seventy souls: for Joseph was in Egypt already.

Deuteronomy 10:22 Thy fathers went down into Egypt
with threescore and ten persons; and now the LORD thy God
hath made thee as the stars of heaven for multitude.

Acts 7:14 Then sent Joseph, and called his father Jacob to
him, and all his kindred, threescore and fifteen souls.

Apparently there are two different totals involved in these
four verses namely, 70, and 75. The total number of souls, de-
scendants of Jacob, listed in Genesis 46 is 70, matching Exodus
1:5 and Deuteronomy 10:22. This includes the second daughter of
Leah (see the "Thirty and Three Souls" problem above) and Serah,
the daughter of Asher (Gen. 46:17). Verse 26 records that 66 souls
came with Jacob into Egypt. Since Joseph and his two sons were
already in Egypt, that brings the total to 69 of the seventy issued
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from Jacob’s loins. Since verse 27 includes Jacob himself in the
count, we reach the 70 reported there.

Evidently one of the daughters remained in Canaan,
presumably the unnamed second daughter of Leah, who probably
died young. Finally, the count in Acts 7:14, which reads 75, in-
cludes the wives expressly omitted in Genesis 46:26. With that all
the counts are reconciled.

THE STAFF AND THE BED

Genesis 47:31 And he said, Swear unto me. And he sware
unto him. And Israel bowed himself upon the bed’s head.

Hebrews 11:21 By faith Jacob, when he was a dying,
blessed both the sons of Joseph; and worshipped, leaning upon
the top of his staff.

Did Jacob lean on the bed or on the staff when he wor-
shipped? Although the marginal references tie these two verses
together, they describe two different events. Genesis 47:31
describes what happened after Jacob exacted the promise from
Joseph that after his death, Joseph would bury him in Canaan.

According to Hebrews, Jacob leaned on his staff while bless-
ing Joseph’s sons and worshipped God thereafter. The blessing of
Joseph’s sons is recorded in Gen. 48, not Gen. 47; and, as
Gen. 48:1 clearly states, the events of Heb. 11:21 happened after
Gen. 47:31. The cross-reference is in error, and that error is the
source of the problem, which is now resolved.
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EXODUS

THE LEAST OF ALL PEOPLE?

Exodus 1:7 And the children of Israel were fruitful, and
increased abundantly, and multiplied, and waxed exceeding
mighty; and the land was filled with them.

Deuteronomy 7:7 The LORD did not set his love upon you,
nor choose you, because ye were more in number than any
people; for ye were the fewest of all people.

If Israel was chosen because they were the fewest of all
people, then how can there have been so many of them before the
exodus?

The solution to this problem hinges on when God chose Is-
rael, the seed of Abraham. Recall that God made his covenant
with Abraham 430 years before the exodus. At that time God call-
ing Abram out of Haran where he had settled after moving from
Ur. God called him out from Ur and Haran in ordedr to make of
him a great nation, but at that time Abram and Sarai were alone,
with no hope for any children. Thus they "were the fewest of all
people.”

THE NAMES OF MOSES’ FATHER IN LAW

Exodus 2:18 And when they came to Reuel their father, he
said, How is it that ye are come so soon to day?

Exodus 3:1 Now Moses kept the flock of Jethro his father
in law, the priest of Midian: and he led the flock to the back-
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side of the desert, and came to the mountain of God, even to
Horeb.

Judges 4:11 Now Heber the Kenite, which was of the
children of Hobab the father in law of Moses, had severed
himself from the Kenites, and pitched his tent unto the plain of
Zaanaim, which is by Kedesh.

Moses’ father in law is listed under three different names:
Reuel is first but only occurs once, in Exodus 2:18. Jethro is
second and it appears 10 times in the Bible. Finally, the third,
Hobab occurs twice, the other reference being Nu. 10:29.

Reuel’s name means "friend of God." This is what he was
called when Moses met him (Ex. 2:18). At that time he was al-
ready the priest of Midian. Since Jethro means excellency or min-
ister, it was probably a title more than a name. During the exodus
he joined Moses and the children of Israel and there he was known
as Hobab, which is a term of endearment. From Nu. 10:29 we also
learn that Raguel is Hobab’s father’s name.

ISRAEL’S BORROWED JEWELS

Exodus 3:22 But every woman shall borrow of her neigh-
bour, and of her that sojourneth in her house, jewels of silver,
and jewels of gold, and raiment: and ye shall put them upon
your sons, and upon your daughters; and ye shall spoil the
Egyptians.

I Kings 14:25-26 And it came to pass in the fifth year of
king Rehoboam, that Shishak king of Egypt came up against
Jerusalem: And he took away the treasures of the house of the
LORD, and the treasures of the king’s house; he even took

away all: and he took away all the shields of gold which
Solomon had made.

It has long puzzled critics that Exodus 3:22 says that the Is-
raelite women borrowed jewels from their Egyptian neighbors, for
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to borrow means that there will be a time to pay them back.

Much of the silver and gold carried from Egypt went into the
construction of the tabernacle, which later was used in the temple.
In 1 Ki. 14:25-26 we have the record of the Israelites repayment to
the Egyptians.

DID MOSES WRITE THE LAW?

Exodus 6:27-28 These are they which spake to Pharaoh
king of Egypt, to bring out the children of Israel from Egypt:
these are that Moses and Aaron. And it came to pass on the
day when the LORD spake unto Moses in the land of Egypt.

If Moses wrote Exodus, why would he speak of himself in the
third person?

A change in speaker is not uncommon in the Holy Bible. If
one keeps in mind that the Holy Ghost is the author of scripture,
and that all three persons of the Godhead may speak in turn about
each other (see Psalm 2, for example), it is evident that Ex. 6:27-
28 is written by an inspired narrator. Thus we find that Jesus often
spoke of himself in the third person, most notably in John 3:16
where he is speaking to Nicodemus yet refers to himself as "him."
After all, if the Bible really is the book of God, and if he is the
author, (2 Tim. 3:16,) then there is no problem of this nature pos-
sible anywhere in the Bible. In Jesus’ case, for example, Jesus
may speak in the first portion of John 3 and the Holy Ghost may
speak in the later portion.

But the particular problem above goes beyond that of a
change of speaker. Deuteronomy 24 was written after Moses’
death, so who wrote it? Now it could be that Moses wrote it
prophetically, before climbing to the top of Mount Nebo (24:1) or
else Joshua wrote it, for Jos. 24:26 says: "And Joshua wrote these
words in the book of the law of God," which allows that he may
have written the narrative portions, especially those after the death
of Moses. And so the problem is solved.
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DID THE PLAGUES KILL ALL?

Exodus 9:3 Behold, the hand of the LORD is upon thy
cattle which is in the field, upon the horses, upon the asses,
upon the camels, upon the oxen, and upon the sheep: there
shall be a very grievous murrain.

Exodus 9:6 And the LORD did that thing on the morrow,
and all the cattle of Egypt died: but of the cattle of the children
of Israel died not one.

Exodus 9:25 And the hail smote throughout all the land of
Egypt all that was in the field, both man and beast; and the
hail smote every herb of the field, and brake every tree of the
field.

Exodus 10:12 And the LORD said unto Moses, Stretch out
thine hand over the land of Egypt for the locusts, that they
may come up upon the land of Egypt, and eat every herb of the
land, even all that the hail hath left.

The problem is this: if all the cattle of Egypt died (Ex. 9:6),
then how can Pharaoh later have enough horses left for the pursuit
of Israel? Indeed, given the hail and the locust, how could anyone
in Egypt keep from starving? The resolution is simple enough,
note that Ex. 9:3 speaks of cattle "in the field." Also, in each of
these three plagues, the Israelite region of Egypt was spared. So
Pharaoh’s horses, which would have been kept in stables (see
1 Kings 4:26, for example), survived the murrain and the hail.
Others could purchase cattle from Israel or from abroad.

Furthermore, although Ex. 9:25 said that the "hail smote every
herb of the field," it does not say that all was destroyed. It is pos-
sible to damage a plant without destroying it (see Ex. 10:12). As
for the damage done by the plague of locusts, since crops are
seasonal, some may have been in the ground or not yet planted,
and such would survive. Besides, who knows how much time
elapsed between plagues? So once again we see that there is no
contradiction or natural impossibility here.
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SURVIVING THE HAIL IN THE STREETS

Exodus 9:19 Send therefore now, and gather thy cattle,
and all that thou hast in the field; for upon every man and
beast which shall be found in the field, and shall not be
brought home, the hail shall come down upon them, and they
shall die.

Exodus 9:27 And Pharaoh sent, and called for Moses and
Aaron, and said unto them, I have sinned this time: the LORD
is righteous, and I and my people are wicked.

Pharaoh sent messengers to Moses and Aaron during the
hailstorm when, according to verse 19, the messengers should
have been killed while en route. This assumes that the messengers
were out in the open. They could have used shields to protect
themselves and there could even have been lulls in the hail. Also,
it is possible that they went from building to building, for Moses
and Aaron would likely stay near the palace. Or they could have
used semaphores. This is only a problem if the critic lacks im-
agination.

TWO MILLION ISRAELITES?

Exodus 12:37-38 And the children of Israel journeyed
from Rameses to Succoth, about six hundred thousand on foot
that were men, beside children. And a mixed multitude went
up also with them; and flocks, and herds, even very much
cattle.

Since 600,000 men implies a total population of 2,000,000,
some see a problem. According to those critics, this number is far,
far too large to descend from 70 people in 430 years, let alone a
couple of hundred years.

In a 1977 paper published in the Creation Research Society
Quarterly, professor James N. Hanson proved that under ideal
conditions, three couples could produce a world population of



36 Bible Problems

hundreds of thousands of people in just one hundred years. If that
seems unreasonable, consider that the reason why Pharaoh had all
the male Israelite children killed was because they were threaten-
ing to overtake the population of Egypt. If, as the critics maintain,
there was a copyist error and the 600,000 should be 60,000 or
6,000, how can that number threaten to overtake Egypt’s popula-
tion?

CROSSING THE RED SEA OR REED SEA?

Exodus 13:18 But God led the people about, through the
way of the wilderness of the Red sea: and the children of Israel
went up harnessed out of the land of Egypt.

Exodus 14:3 For Pharaoh will say of the children of Israel,
They are entangled in the land, the wilderness hath shut them
in.

I Kings 9:26 And king Solomon made a navy of ships in
Eziongeber, which is beside Eloth, on the shore of the Red sea,
in the land of Edom.

Since the late nineteenth century, the Exodus route has moved
progressively further north until lately it doesn’t cross the Sinai
peninsula at all but goes along the sandbar north of it in the
Mediterranean Sea. Most conservative maps now place the cross-
ing north of the Red Sea through a marshy area where the water is
not more than about three feet deep, namely, the Bitter Lakes area.
Of that speculation it has been remarked that it would be a greater
miracle for Pharaoh’s army to drown in three feet of water then it
would be to part the waters of the Red Sea.

In order to make the latter interpretation seem more likely, the
critics change the translation of the Red Sea to the more obscure
Reed Sea, and, indeed, many modern versions use that name either
in the text or in a footnote. But is it correct? True, the Egyptian
word used in the Hebrew may mean red or reed, but there is no
Reed Sea to be found on an English map of the mid-East, so the
only possible translation is the Red Sea.
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Figure 1: The most likely site for the crossing of the Red Sea,
fitting all descriptions mentioned in the Bible.
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But suppose for the moment that the critics are right, that the
Bible does mean only the region around the Bitter Lakes; then we
suddenly have a problem with 1 Kings 9:26, for there we find that
the "Reed Sea" extends all the way around the Sinai peninsula to
the southern tip of modern Israel near the town of Elat (Eloth in
the verse). This body of water has been called the Red Sea for
centuries. So to change the translation from Red Sea to Reed Sea
only serves to confuse the reader.

Now Ex. 14:3 speaks of the wilderness having shut in the Is-
raelites which means that they could not proceed because of moun-
tains and sea. There is only one reasonable area where this could
happen, and that is a peninsula about ten to fifteen miles south of
the modern port of Suez. The crossing distance there is about six
miles (10 kilometers), a hard march for several million people but
it can be done given extreme urgency and given a path through the
water some two to five miles wide. This, then, is the most likely
site for the crossing of the Red Sea. (See map, Figure 1.)

THE TWO TABERNACLES

Exodus 16:33-34 And Moses said unto Aaron, Take a pot,
and put an omer full of manna therein, and lay it up before the
LORD, to be kept for your generations. As the LORD com-
manded Moses, so Aaron laid it up before the Testimony, to be
kept.

Exodus 33:7 And Moses took the tabernacle, and pitched
it without the camp, afar off from the camp, and called it the
Tabernacle of the congregation. And it came to pass, that
every one which sought the LORD went out unto the taber-
nacle of the congregation, which was without the camp.

Exodus 16 takes place before the children of Israel reach
Mount Sinai, which they reached at the start of the third month of
their journey (Ex. 19:1,3). There is a hint there that Israel has a
tabernacle called the Testimony. In chapter 26, during his fifth
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trip up the mount, Moses is given the description for a new taber-
nacle. Indeed, the implication of Exodus 34:34, (which takes
place after Moses’s sixth trip up the mount):

But when Moses went in before the LORD to speak with him,
he took the veil off, until he came out. And he came out, and
spake unto the children of Israel that which he was com-
manded

is that Moses went directly to the tabernacle after his seventh and
last descent from the mountain, when he returned with the second
set of stone tablets. However, construction on the tabernacle
which God described to Moses on the fifth trip does not start until
after the seventh and last trip up the mountain, in Exodus 35. The
tabernacle itself is not finished until the first day of the second
year (Ex. 40:17). The only resolution is against the charge that the
tabernacle of the congregation existed before its construction is
that there were two tabernacles. By the way, there was also a
temple before the one built by Solomon (1 Sam. 1:9 and 3:3).

COULD ISRAEL TOUCH THE MOUNT OR NOT?

Exodus 19:13 There shall not an hand touch it, but he
shall surely be stoned, or shot through; whether it be beast or
man, it shall not live: when the trumpet soundeth long, they
shall come up to the mount.

Exodus 19:17 And Moses brought forth the people out of
the camp to meet with God; and they stood at the nether part
of the mount.

If no one was to touch Mount Sinai, how could the Israelites
come up it?

The resolution requires a closer reading. First, the scripture
speaks of hands, not feet. This may seem like a moot point, but it
is a significant one. Second, the record does not say that the Is-
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